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Professor Tahira Naqvi



Approximately 1500 years ago, human kind had reached a nadir of difficult 

�mes: complete spiritual, social, poli�cal and group anarchy with tribes, based on 

different geographical and spiritual iden��es ranged against each other in 

perpetual conflict. Humanity, par�cularly the Arab world was divided in to tribes 

that had ancient, regressive ways of living and being. This was propelled by the 

concept of “asabiat”, tribes by virtue of power and wealth created an overarching 

spiritual en�ty that held sway over the masses to feed  the power hunger of strong 

tribes and their leaders. All social systems and individual freedoms had 

degenerated. The idea of divinely gi�ed life and living and being had been 

eliminated in spite of a succession of prophets in that region for several centuries 

who had come forth with divinely ordained reforms. A succession of these 

prophets, par�cularly Hazrat Moosa as who is known as the lawgiver came up with 

reforms in the shape of laws inspired by divine interven�on to reform society for 

bringing about peace and jus�ce in communi�es. The compelling idea of Hazrat 

Moosa and other prophets, monotheism as a uni�ng factor, hence humans being 

one in all aspects, was propounded to bring about progress, jus�ce and equality 

under one God. No domina�on of one power over another or one people over 

another as an idea that would be necessary for survival had taken root. Hazrat Issa in 

the same chain, a few hundred prior to the advent of our Prophet saw had 

a�empted to do the same by recognizing God as the only sovereign. This earth and 

all our possessions and all of life being given in suzerainty to all of humankind 

equally in that region created another revolu�on which we know as Chris�anity 

today. In spite of these reformers and Godly interven�on that en�re region of the 

Middle East of which Arabia is a part had regressed to the point of aggressive and 

regressive tribalism a few ruled over many: they ruled over their hearts and minds, 

over their spiritual and material earthly life and considered themselves owners of 

the way of life people had.

EDITORIAL

In The Name of God The Most Merciful And Beneficent

All Praise to Allah the Almighty and Saluta�ons upon Our Prophet saw,

Ahle Bait, Sahaba Karam and Auliya Allah

A Tale of Two Muslims
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Amongst those tribes were the Quraysh who were powerful in the Arabian 

peninsula and held sway over the Kaaba, the seat of spiritual strength and power. 

This society was rife with all that ails mankind, and s�ll does in Arabia and very many 

parts of the world. In this backdrop when humankind had reached a point of no 

return that part of Arabia and humankind was gi�ed with Hazrat Mohammad saw 

to save mankind from its own hands of destruc�on and the survival of humankind, 

for all �mes to come. The only way change could be brought about was the birth of 

Syedna Mohammad Mustafa saw bringing forth divine 

messaging which we know as the Quran. The Quran 

gave a basis for him to inform humanity of basic life 

principles and spiritual existence that were 

good for all, based on Oneness, Love and 

Jus�ce-for all with no iden�ty except 

Momineen who ascribed to this beau�ful, 

equalizing, just divine interven�on and 

non-Momineen who s�ll wanted to s�ck 

to the old status quo to preserve their 

power and wealth. Our Prophet saw 

con�nued his work against all odds 

culmina�ng in the elimina�on of all the 

power structures, social ills, injus�ce and all 

being One under One God. Its prac�cal, 

earthly form took the shape of the society that 

followed. Guided by the Quran, based in Madina 

then Mecca: the Arabian Peninsula became a haven of 

Momineen who developed, again under Quranic principles a s

piritual, social, poli�cal and just economic order that gave everyone equal rights 

and a place under the sun for all regardless of whether they were Momineen or not. 

A�er our Prophet the mantle of the Prophet's value system was preserved and 

lived by many par�cularly his family, the Ahle Bait who knew it in�mately, had the 

responsibility of implemen�ng the Prophet saw's system and had to bear the 

opposi�on from those who wanted to cling to the old order. This a�empt to destroy 

the Prophet saw's mantle and his family to preserve their power, oppose divine 

principles and revert humanity to the Jahiliya for their sole personal strength and 

power lead to Karbala where brute force tried to destroy all that the Quran and Our 

Prophet saw had ins�lled in that society. This lay the seeds of Two Muslims that 
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exists to this day: The Hussaini's, who believe and live divinely ordained Oneness-

hence all Gods humans and crea�on being One, Love-hence all to be loved and 

cared for equally and Jus�ce-hence all humans being spiritually, socially, poli�cally 

and economically equal. They espouse peace under One God. Those with Yazidi 

beliefs, against all Quranic and Prophe�c injunc�ons and tradi�ons con�nued to 

oppose Our Prophet saw's legacy and mantle. This was propelled by primi�ve tribal 

rivalry and a changed world. Their hold over the Kaaba, local economics, poli�cs and 

spiritual power had ended.

A�er Karbala began the story of Hussaini's and Yazidis that exists to this day. 

Genera�ons came and went but Momineen became the Two Muslims, one who s�ll 

thirsts over holding on to power over the other at the cost of breaking all Quranic 

and Prophe�c saw principles and one who periodically gives rise to those who claim 

to come up with the “redesigned” and “reinterpreted” message of the Quran and 

the Prophet saw so that they can lay claim to spiritual, poli�cal and economic hold 

over others. These have further divided themselves in to sub-power bases of sects, 

firqas so that they can be big fish in a small pond. The other Muslim, exemplified by 

the Auliya and Sufiya in the subcon�nent and  millions who clearly know that 

Hussaini values are our only salva�on in this world and the herea�er rather than 

Yazidi values:of kingship, oppression, zulm, forceful grabbing of power and wealth, 

non-democra�c and non-inclusive ways of life, conflict and unkindness, “my way or 

the highway” a�tudes and opposed to fitri, natural laws devised by God. It is this 

Yazidi thought that is the predominant func�oning thought in all Muslim socie�es, 

some�mes in the guise of authoritarian rulers, some�mes in the guise of those who 

have given themselves the contract to be in charge of religious and spiritual ma�ers. 

All of them try to claim the leadership role that only belongs to Our Prophet by vile 

means.

It is our Sufia thought leaders, our Auliya and those who build socie�es on the 

pa�ern of Our  Prophet saw, who are upholding Hussaini values. It behooves us to 

support them and recognize them as such. So what are those Hussaini values? It is 

actually very simple, these values are those very values that are in sync with human 

nature, ins�lled in us by God and iden�fied by the Quran and Our Prophet: Oneness 

of all humans, the”Umma” being all who want to live in peace with each other 

regardless of religion, caste and creed, recognize their civil and spiritual rights as 

exactly the same as any other being. Those who want to share equally be it in the 

social, economic and poli�cal sphere or in front of our just God as individuals. Auliya 

Council of North America humbly fosters the implementa�on of this divine 
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Mohammadi and Hussaini idea and is embarking upon a journey to bring all  under 

the umbrella of Quran and Our Prophet. Muslim socie�es have deteriorated to pre-

Mohammad Mustafa saw socie�es, hence pulverized by the powerful. Auliya 

Council puts out a call to ac�on to recognize Yazidi ideas and live Hussaini ideas of no 

oppression, of equality, of jus�ce, of caring for each other and this planet, of faqire, 

peace with all, of not wan�ng more and more for our own glorifica�on, of giving first 

and asking later, of making closeness to God and following Our Prophet and his 

family as true marks of wealth rather than power and material. Auliya Council 

invites all to join the Hussaini caravan, whether by their pen, voice, thoughts, 

knowledge, ac�ons, feelings, deeds, rituals and any other way to li� our people, 

perhaps all of humanity to that state of One Muslim, we all know what that is, let's 

not deny it to ourselves.

Dr. M. Mehdi Kazmi  Fareedi

Khadim, Khanqah Chish�ya Faridiya/Hussaniya Sajjadiya

New York.

November 5, 2023
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CONFLICT in THE MUSLIM WORLD and

MISAQ e MADINA
The current Pales�nian-Israeli conflict is the lowest ebb in the rela�onship 

between people of two faiths belonging to the same home. In my opinion this 

horrific tragedy, for both people is a result of devia�on from the core belief 

enshrined in both faiths in favor of na�onalism and possession of land and 

resources overriding the basic tenets of either faith- to live in harmony with others 

as the Creator of all is One, to be just and caring to 

humanity not just kith and kin and individuals who 

iden�fy as one group. The Muslim faith has a 

template for being one “Umma'(na�on) with 

other faiths- The Misaq(Charter) of Medina which 

essen�ally eliminated the idea of tribal, ethnic and 

religious iden�ty at once.

Misaq e Medina is the first wri�en charter, 

dated to approximately 622CE that defines roles 

and responsibili�es of people, individually and 

collec�vely when people of different beliefs, faiths 

and ways of living and being come together in a 

geographical area as Momineen, followers of 

Prophet Mohammad did with all other people 

living within the geography of the city of Medina. 

Like all Other concepts and elements in the Quran 

and Seerat e Risaalat Maab the Charter is �meless. Its  per�nent clauses are 1- the 

idea and implica�ons are applicable to all  through the ages, as one would expect 

them to relate to similar ma�ers regardless of tribe and faith. 2-Jews,( exemplying 

people with a different world view) and Momineen have to protect each other, if 
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one is a�acked the other has to defend them. 3-jus�ce is equal for all, the standard 

of jus�ce for Momineen is exactly the same as it is for Jews, non-monotheists and all 

other communi�es within the bounds of Medina.4-The idea of “community” is that 

of all with a common interest- that of being ci�zens of a geographical area and those 

contribu�ng to the idea of living in peace in a society that is just to all ci�zens 

without regard to faith, spiritual origins or religious iden�ty.

Perhaps todays world would be different if we had listened to our Prophet and 

followed the model he set for people of different iden��es living with each other. I 

would dare to say that Momineen, who were welcomed to Medina at the �me of 

hijrat should have reciprocated when people of Jewish faith, a�er a devasta�ng 

Holocaust the scale of which humanity had not known, which crossed all standards 

of cruelty, barbarism and hatred became Muhajirs, immigrants to Muslim lands 

a�er being le� with no choice but to leave their homes. Perhaps Muslims nowadays 

should introspect and look within and find that humanity which our Prophet 

inculcated, which the Quran lays onus on. Perhaps Muslims nowadays should act as 

Ansar and welcome, regardless of numbers and consequences  those Muslims who 

are Muhajirs today: Pales�nians, Afghans, Rohingiyas to name a few who are being 

made Muhajirs by their very Muslim brothers (perhaps in name) Muslims who have 

no place for these displaced in their hearts and lands. I will end with a prayer-Oh 

Allah make us look within our own selves and recognize the wrongs we have 

perpetuated on our very own Muslims, make us hear the call of our Prophet to live 

as one Umma-one na�on under God exclusive of our faiths and origins and to widen 

and open our hearts to all, let them come in, driven by love to our hearts and our 

lands, our homes.

Dr. M. Mehdi Kazmi Faridi,
Khadim, Khanqah Chish�ya Faridiya/Hussaniya Sajjadiya,
New York.
Dated: October 14, 2023
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Following the fresh escala�on of Israel-Pales�ne conflict, I wish to share some 

of the most medita�ve words of wisdom which emanated from South Asia for peace 

in Jerusalem. These include those of the Indian Chish�-Sufi saint Baba Farid as well 

as the Sri Lankan Sufi Sheikh—Bawa Muhaiyaddeen—who ini�ally lived in India at 

the courtyard of Hazrat Nizamuddin Aulia in Delhi. Themed as "God’s love of all 

lives”, the 52nd anniversary celebra�on of Sri Lankan-American Sufi mys�c Bawa 

Muhaiyaddeen's first arrival in America (11th October, 1971) recently concluded in 

Philadelphia (USA).

In February 1980, Bawa Muhaiyaddeen wrote a le�er to prominent leaders of 

the free world for peace in Jerusalem. He averred: Jerusalem demonstrates the 

proof of how places of worship to which we should be able to go in unity are turned 

into ba�lefields. Salām (from which Jerusalem is etymologically derived) means 

peace, but today Jerusalem has become a focal point of conflict.

Significantly, most members of his Sufi community had Jewish roots. Back in 

1972 when Bawa emerged in America, Jews were experimen�ng with many 

mys�cal paths—from Bhak�mat to Buddhism. Some even became Jewish 

Buddhists or “Jewbus”. Others delved deeper into Jewish mys�cism. But not many 

know of the ‘Jewish Sufis’. They were those who became fond of the age-old 

mys�cal Islam at the hands of Bawa Muhaiyaddeen.

Horrendous a�acks by Hamas against Israel and consequent casual�es of 

common civilians on both sides call for a revisit to the Sufi quest for peace in 

Jerusalem. Deadly a�acks on Israel have struck during a season of Jewish holidays. 

They coincide with Simchat Torah (“joy of Torah”), coming toward the end of the 

weeklong Jewish fes�val of Sukkot, also known as the Feast of the Tabernacles—a 

PEACE IN JERUSALEM
A Sufi Quest for



�me of autumnal thanksgiving. As Jews and the Jewish diaspora in different parts of 

the world were preparing to celebrate the comple�on of the annual reading of the 

Torah, hundreds of Jews were killed and many held hostage in Gaza. The Israel-

Pales�ne escala�on has turned the holy city of Jerusalem into a ‘ghost town’. What 

we see with horror is that the a�acks, in their scale and severity, are not less than 

the 1973 war which was waged on the most sacred day of the Jewish year—Yom 

Kippur—the Day of Atonement. It was celebrated only a few weeks ago. Jews 

sought divine forgiveness just as Muslims ask for atonement and introspect on 

Shab-e-Baraat (Night of Salva�on). 

Bawa Muhaiyaddeen—an authen�c Muslim mys�c and an awakened Sufi 

Sheikh with many Jewish mureeds [disciples]—exhorts:

“God accepts Jews, Chris�ans, and Muslims alike. All are found in Jerusalem. 

Yet, those who have faith in God as well as those who have no faith con�nue to fight 

over that land, even though it only results in destruc�on.”

Jerusalem's significance for Jews, as the holiest city which is home to the 

Western Wall is a common knowledge. But this site of the ancient Jewish temples is 

also the place of Jesus Christ's crucifixion and resurrec�on. For Muslims, it is the 

third holiest site a�er Mecca and Medina. In his Sufi discourse Jerusalem and World 

Peace, Bawa highlights that Jerusalem, a deriva�ve of the root word salām is an idea 

of “peaceful religious unity” joining Judaism, Chris�anity and Islam. He also 

propounds a higher spiritual unity of the world religions in his book “The Four 

Religions'' (Hinduism, Zoroastrianism, Chris�anity, Judaism and Islam) and was the 

first Sufi who called the Qur’anic scripture Zabur as the ‘Hindu Shashtra’.

Today Jerusalem—a city of profound spiritual significance—is once again a 

bone of global conten�on. The quest for peace in West Asia and the wider world is 

unfulfilled without achieving peace in Jerusalem. Sufi mys�cs like Bawa showed the 

poten�al path toward a more stable and harmonious future for this sacred city. 

Before him, Baba Farid who meditated in Jerusalem around 1200 CE marshalled a 

mys�cal mission for peace. His memorial thronged by people of all faiths is known 

as the Indian Hospice—Al-Zawiyya Al-Hindiyya in East Jerusalem.

(Author is an Indo-Islamic scholar, Sufi writer and Consul�ng Editor for The Sufi 

Times, Auliya Council of

By Ghulam Rasool Dehlvi
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Review of Ismat Chughtai's book”Qatra-e-Khoon by Professor Tahira Naqvi, 

New York

How a transla�on of Ismat Chughtai's last book 'Qatra-e-Khoon' offers a lesson 

in universal resistance 'One Drop of Blood' strikes a discordant note in the life and 

work of the irrepressible writer.

Tahira Naqvi's transla�on of Ismat Chughtai's One Drop of Blood compels, 

cajoles and convinces the reader of the importance of catharsis in a perplexing 

world, where media, digi�sa�on and Ar�ficial Intelligence have taken over human 

rela�ons and simple pleasures. 'One Drop of Blood' strikes a discordant note in the 

life and work of the irrepressible writer. The Prophet Muhammad's grandson, with 

an “army” of 72 people which included women, children and old men, all dearly 

beloved family members, arrives in Karbala, where thousands of soldiers of Amire-

Mu'awiya's son Yezid's army are baying for his blood. The Imam, who is denied 

water for three days in the burning sands of that inhospitable land, sends one a�er 

another of his band of faithfuls to ba�le the marauders and be slaughtered in the 

burning sands of Karbala. Why? To save Islam from falling into the hands of the 

bloody and debauched rulers, the Amir and his heir Yezid. Over 1,400 years later, 

Muslims from all over the world commemorate this event in the month of 

Muharram, which is also the first month of the Islamic calendar. It is a �me of 

remembrance and mourning, in which all sorrows are sublimated in the greatest 

sorrow humankind has seen. I ask myself, why would Ismat apa write the story of 

Karbala? This is not her style. Her oeuvre is different — Lihaaf (1942),Gainda (1938), 

Chotein (1942), Terhi Lakeer (1940) — explore themes which have no semblance to 

the martyrdom of Imam Husain. Did she turn to religion as a last resort? Ek Qatra-e-

Khoon (1975) is her last novel. Most people think of their creator as they prepare for 

their end. But then, having chosen a subject which is heart's blood for Muslims, 

especially Shias, why did she turn away from Islam in the end? Why did she ask to be 



cremated rather than buried in the Islamic custom? These ques�ons are raised by 

one of the best translators today, Tahira Naqvi, in her transla�on of the novel. I ask 

these very ques�ons about the translator as well.

Why did Naqvi, who had translated several Chughtai classics with skill and 

sensi�vity, choose to translate this work? A book which strikes a discordant note in 

the life and work of the irrepressible Chughtai? Quo�ng the writer Mazhar Imam, 

Naqvi writes in her foreword, “The world of Ismat is the world of poverty, illiteracy 

and filth. The children that are nurtured in joint families like worms and insects, the 

stench and reek of toilets, maidservants covered in dirt and sweat, the s�fled young 

girl peering through the curtains, is the one who gives birth to illegi�mate children 

behind that curtain.” How does Ek Qatra-e-Khoon fit in this mahaul? Shall I venture 

to say that Chughtai and Naqvi's journeys run parallel? There is as much mystery 

about her wri�ng this book as about Naqvi choosing to translate it.

She writes about her ini�al hesita�on when she took up the work, and later, her 

intense work on each sentence, not only because she wanted to be faithful to the 

text, but because of her own belief and prac�ce, which was her driving force. As one 

who professes the same faith, I can fully iden�fy with her. My own Urdu literary 

journey began in 1987 when my dear friend and publisher of this book, Ritu Menon, 

asked me to translate Chughtai's Lihaaf for Kali for Women. As a child, I had a feeling 

that Chughtai's books were kept out of our reach. I could never have imagined her 

presence at the majlises in our house. I�ook the genius of Naqvi to bring this aspect 

of her to a non-Urdu-reading audience.

This is a book for today. One has to understand the importance of Karbala for 

Shias across the world to realise the anomaly in this work. Chughtai herself was not 

from a Shia family. She was Sunni, though surrounded by Shia neighbours. She 

a�ended majlises, like most children, for the excitement of the Imambara 

gatherings and the delectable tabarruk (sweet or savoury) which is offered in the 

Imam's name to all mourners.

Children are the first in line. When Chughtai recalls how, as a six-year-old, she 

wept listening to Mir Anis's account of the martyrdom of the six-month-old child 

Hazrat Ali Asghar, the Shia-Sunni divide melts away. Perhaps, that was the defining 

moment of her life, which was manifested many years later in Ek Qatra-e-Khoon. 

Naqvi's poignant preface ends with the lesson in universal resistance offered in this 

book.

“Ismat's narra�ve of the suffering of Husain's family, the true anguish and 

sorrow of their lives during the ba�le of Karbala and later in the prison of Damascus, 

13



creates images which are raw and unforge�able. And, on his return to Medina, 

Hazrat Zainul Abidin's last words become an anthem for the oppressed everywhere. 

'When the blood of innocent people is shed, the blood of Husain will become more 

vivid. People will chant Husain's name when they take a stand against tyranny.'” This 

is a book for today. When we stand up for the thousands of Navlakhas, Bhardwajs, 

Varavaras, and yes, the George Floyds across the globe, it is the story of Karbala as 

told by Chughtai and brought before the world through this excellent transla�on 

that gives us courage to keep resis�ng. 

Syeda Hameed is a former member, Planning Commission

Published in The Indian express, August 28, 2020

Professor Tahira Naqvi grew up in Lahore. She is a translator, writer and  Clinical 

Associate Professor of Urdu Language and Literature in the Department of Middle 

Eastern and Islamic studies, New York University, New York. Her Last novel is “The 

History Teacher of Lahore”.
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History calls out at every moment 

The wilderness of constancy and determination is filled with terrors and sorrow, 

I swear by the patience of the Messiah and the courage of Socrates 

On this path there are only the footsteps of one man 

 In whose veins runs the fire of Badr and Hunain, 

The Valiant One whose name is Hussain 

The Hussain who possessed the temperament of prophethood, 

The Hussain who was heir to the conscience of the Prophet, 

The Hussain who alone was the witness to Divine courage, 

The Hussain whose existence was the pride of the Will of God, 

To place the universe into a mold 

He who weighed life on the point of an eyelash.

Marsiya

Hussain aur Inqilab
(Hussain and Revolution)

By-Josh Malihabaadi

Translated by Dr. Tahira Naqvi, New York
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Whose lips had not been moistened by water for three days, 

Who gave up his whole family to the sword and the spear, 

Who died for the honor of his conscience, 

But did not bow his head before the abode of disgrace 

This light of the morn of revolution these days,  

This wind that blows restlessly, the dawn that is breaking, 

This flickering of the flame of the lamp of oppression, 

Behind all this is the presence of Hussain’s breath 

O life, give us the dignity and greatness of the Glorious One, 

Give this new Karbala the determination and resolution of Hussain
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Auliya Council  in New York is a Sufi organization with the mission of carrying forward the 

work of Auliya Karam(Sufi Saints) of the Indian Subcontinent. Auliya Council Center consisting of 

Khanqahe Chishtiya Faridiya/Hussaniya Sajjadiya has a Sama Khana, Library, Conference 

Center,gathering spaces, offices and a Masjid and Langar  Khana are in progress. The building is 

well-equipped for large gatherings where all our activities are conducted. With the over-arching 

aspirations of the Sufi saints in mind, ACNA hopes to nurture diversity, carry forward the mission 

and follows the path shown by Khwaja Moinuddin Chishti. Several functions take place annually-

Eid Miladunnabi, Urs celebrations, Friday and Eid prayers, regular Sama mehfils amongst 

others.

ACNA's official journal, Sufitimes is published quarterly in English and Urdu. Our YouTube 

channel, Irfan o Ehsan has regular tafseer series, videos on topics in Sufism and  videos on 

various related topics. 

Please support the work of Auliya Council of North by donating generously. You can 

contribute via VENMO @auliya-council or send an email to auliyacouncil@gmail.com for further 

information on how to contribute to our good works.
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