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WHO IS THE
SOVEREIGN

Editorial Dr. M. Mehdi Kazmi

From the earliest stages of human civilizatibomo
sapienshas frequently conflatesbvereigntywith power. In
primitive societies especially, the exercise of power over others
was often mistaken for ultimate authority. The desire to dominate, -
to appropriate the material possessions of others, to assert
superiority, and even to assume godlike attributes has marked :
much of early human political behavior. These tendencies reflect -
not enlightened sovereignty, but rather the instincts of A
undevel oped or primitive®° sapi
Power, in its simplest form, is the capacity to influence, .
control, or direct the actions and dgons of others even
against resistance. It is the ability to compel outcomes. Political
theorists such as Niccolo Machiavelli understood power as
something to be acquired, maintained, and strategically exercised.:
Later, Thomas Hobbes described powethessmeans necessary
to secure one®s ends in a condi
In this framework, power is practical, functional, and often |
coercive.

Sovereignty, however, is of an entirely different order.
Sovereignty refers to supreme and ultienatuthority? the
highest legal and moral right to govern, without being subject to
any higher power. Political philosopher Jean Bodin, one of the




earliest theorists of sovereignty, defined it as absolute and
perpetual power vested in a commonwealth. Yeten political
theory, sovereignty is conceptually indivisible and supferte
recognizes no superior.
The confusion begins when human beings equate their capacity to
exercise power with possessing sovereignty. While humans may
exercise authority, infunce institutions, and govern societies, :
they remain contingent beings subject to law, mortality,
limitation, and moral accountability. Their power is delegated,
temporary, and constraine@lhe theological dimension clarifies
the distinction further. Ithe Gospel narratives, Jesus Christ
articulates a profound separation between worldly power and
divine sovereignty. When confronted by Roman authority, he _
states, ~You would have no powd
you from above®° sg$adecstbtly budt@earlyl ) . - |
distinguished between the coercive authority of the Roman Empiré
and the ultimate sovereignty of God. The Romans wielded power; -
sovereignty, however, belonged to the Divine albhas, -
sovereignty in its absolute sense impligkimate authority
without limitationfreedom from subjection to any higher being
universal jurisdictiarfinal moral and legal supremacy :
In this full and metaphysical sense, sovereignty belongs onIy
to God. Human beings may govern, commaagislate, and
coerce® but they do so within boundaries. They exerpigeer,
not sovereignty in its ultimate and transcendent mea#hiiggory
repeatedly shows that when humans mistake power for
sovereignty, injustice follows. Empires rise claimingelivin
mandate; rulers deify themselves; institutions assume moral
infallibility. From the Pharaohs of ancient Egypt to absolute




monarchs of Europe, the pattern is consistent: when finite beings =
claim infinite authority, oppression results.Humans may possess -
power.Only God possesses true sovereigMthen sapiens =
recognize this distinction, governance becomes accountable, law .
becomes restrained, and justice becomes possible. When they do
not, power transforms into tyranny. -
Prophet Muhammad, grounded in the tatien of the
Qur ®an, radically expdandéd and
not merely as belief in one God, but as the recognitidh@fd ® s
exclusive sovereignty | n Qur ®ani ¢ theol ogy
(akAnad), but also the Supreme Sovereigitialik, whose
authority is absolute and whose attributes are defined by mercy
(rafimah), beneficenceifjsgn), and justice @d). This theological
claim was not abstract. It carried immense social and political
Implications in seventbentury ArabiaPreIslamic Mecca
operated within a tribal system in which religious pluralism
reinforced political hierarchy. The Kaaba housed multiple idols
representing different tribal &
its prestige and influence, and religious patgenttanslated into L
economic and political power. Control over the Ké&akaercised _
largely by the Quraysh elite, including powerful clans such as the
Banu Umayya granted authority not only over ritual life but also
over trade, alliances, and regionaldershipln this context,
Muhammad®s procl amation thgat :
I I g ha )wdshofsimplly & spititual affirmation. It was a
direct challenge to the entire structure of distributed tribal power.
By declaring that only God is sovereigrand that He alone is the
Lord of the Kaabd Muhammad effectively dismantled the
theologicabasis upon which tribal superiority rested. If there is




only one God, and He is sovereign over all creation, then no tribe -
can claim divine favoritism through its idol. No clan can

monopolize sacred authority. No human being may ascribe to
himself divineat ri but es. The Qur ®an r e

- Sovereignty belongs to God alonel{ i | -ing h*kTo a |
God belongs all dominion).

- Power is granted and withdrawn by Him.

- All humans are equal before Him.

-Justice and mercy definegitimate authority.

This reframing transformed sovereignty from a tribal
possession into a divine reality. Humans could exercise gower _
but only as trusteek(huf) af @gccount abl e to C
: those who derived their influence from custodiamsii the Kaaba '
' and the network of idddased alliances, this message was deeply
destabilizing. The Banu Umayya and other Meccan elites perceived
I n Muhammad®s call not merely  :
revolution. Recognizing him as the true Pedgif God would
require acknowledging that their authority was not ultimate, their
sacred claims were invalid, and their power was contingent.In 4
effect, Tawld dissolved the theological justification for aristocratic -
dominance.By negating the multiplicgfygods, Muhammad
negated the multiplicity of sacred poveenters. By affirming
divine sovereignty alone, he relativized all human authority. The
resistance he faced, therefore, was not only theological
disagreement but also a defense of entrenched gadliti .
interests.History shows that when divine sovereignty is asserted, -
human absolutism is threatened.
abolish political leadership; rather, it subordinated it to moral [




accountability before God. Authority became a trust, nofirzedi

right. Power became limited, not absolute. Sovereignty was |
returned to its rightful place with GodaloneThus, t he QI
expansion of Tawld was both spiritual and constitutional. It :
redefined the relationship between God, power, and societyt an
laid the groundwork for a moral order in which no tribe, dynasty, -
or individual could legitimately claim ultimate authority.Only God is "
Sovereign. Human beings wield powebut under judgment. :
The tension between divine sovereignty and human podeotli _
end with the passing of the Prophet Muhammad; rather, it became:
one of the defining struggles of Islamic political history. Over the =
course of more than fourteen centuries, the inclination to preserve
and consolidate human authority reemerged iningriprms, :
often crystallizing into authoritarian structures that privileged
coercive power over moral accountability. What began in pre
Islamic Arabia as tribal dominance grounded in religious
symbolism evolved into more sophisticated political systeats th

at times, instrumentalized religion itself to legitimize rule.The

Qur ®ani ¢ p Tawit thenoaendssoohGadwias not

merely a theological doctrine but a constitutional principle. By
asserting that sovereigntgkmulK) belongsexclusively to God,

the Prophet Muhammad reoriented the moral foundations of
authority. No tribe, dynasty, or individual could claim ultimate
legitimacy independent of divine justice. Leadership, in this
framework, was a trusa(mg 1, Bounded by ethical

responsibility and answerable to God.

However, the human appetite for power, which Islam sought to
discipline and restrain, did not disappear. Following the early
caliphal period, political developments in the first Islamic century




revealed the fragilityféhe prophetic moral order. The emergence
of MuAwiya ibn AbSufygn as a dominant political figure marked
a decisive shift in governance. Unable to contest the theological
core of the Mohammadan proclamatidhat sovereignty belongs
to God along the poliical strategy instead redirected emphasis
toward centralized authority and dynastic continuitygler the
Umayyad transformation of the caliphate into hereditary _
monarchy, the structure of governance began to resemble earlier -
imperial models. Authoritydreasingly derived from control of
institutions, military force, and administrative machinery rather
than from moral proximity to the prophetic ethos. In this context,
sovereignty subtly migrated from its theological grounding toward -
political absolutismPower became concentrated in the hands of a -
ruling elite, and dissehtparticularly dissent framed in moral or 3
theological ternfswas perceived as a threat to state stability.

The opposition to thAhl aiBaytmust be understood within
this broader politicaheological struggle. As the family of the
Prophet, they symbolized continuity with the original prophetic
articulation of divine sovereightan authority grounded not in :
coercion but in justice, mercy, and ethical leadership. Their moral
capital posed ahallenge to emerging dynastic legitimacy. The
tension, therefore, was not merely personal or tribal; it was .
conceptual. It reflected competing visions of authority: one rooted
in divine sovereignty and ethical accountability, the other in '
political consadlation and imperial continuififhe tragedy of
Karbala in 680 CE represents the most poignant crystallization of
t hi s ¢ o nHusaynébtdLs®efusg to pledge allegiance
(bay@h) to Yazid was not simply an act of political dissent; it was
a moraltheological stance. To legitimize an unjust ruler, in his




view, risked normalizing the subordination of divine sovereignty to
dynastic power. His stand articulated a principle that e¢een |
throughout Islamic moral thought: obedience to political authorlty :
Is not unconditional but contingent upon justice.

Karbala thus became emblematic of a recurring dialectic in
Muslim history the struggle between ethical transcendence and
temporal donmation. Whenever political regimes sought to
sanctify their authority through religious symbolism while
neglecting justice, critics invoked the prophetic legacy and the
memory ofHusayn as a countermarrative Over centuries, the
misuse of religious authity to silence dissent, resist pluralism, or
curtail human freedom has appeared in different forms across
various societies. The temptation to conflate institutional control =
with divine mandate remains pao\
framework insists on a disttion: humans exercise power; only :
God possesses sovereignty. The moral legitimacy of governance
depends upon its alignment with justice, mercy, and the
preservation of human dignityn contemporary Muslim
di scour se, t Hesayh eogtiauesy function as ang m
symbolic reminder that power divorced from justice degenerates *
into tyranny. His stand affirms that allegiance is not owed to
oppression, and that moral resistance is itself an expression of
fidelity to divine sovereignty. The enduringtesis neither
anarchic rebellion nor ne idealism, but vigilance: authority must
be held accountable to ethical principles that transcend it. When
rulers and thought authorities of any kind presume ultimacy, they -
contradict the very doctrine @awijld that forms the foundation :
of Islamic belief. Divine sovereignty relativizes all human authority.:
Power without justice corrodes legitimacy. And history repeatedly -




demonstrates that regimes grounded solely in coercion cannot
indefinitely withstand the mdreaims of conscience. The
narrative that began in severtbntury Arabia thus remains :
unfinished. It is a continuing conversation about how to reconcile °
governance with transcendence, authority with justice, and power
with humility before the Sovereign.

Bewar e: t h éusayahas$ newerfalldn silgnm It
continues to summon humanity to justice, and in many Muslim
lands today, it echoes with renewed urgency. His voice, born in
the desert of Karbala in 680 CE, was not merely a cry of protest
againsta single ruler; it was a declaration that power divorced
from ethics is illegitimate, and that sovereignty belongs to God
alone.Throughout Islamic history, moments of moral crisis have
repeatedly revived the memory of Karbala. When rulers have
grown intoxcated with authority, mistaking coercion for
legitimacy, scholars, reformers, and ordinary believers have
invokedHusayr® stand as a measure of conscience. His refusal
to grantbay@h (allegiance) to Yazid ibn kwiya was not an
Impulsive act of rebedin. It was a principled rejection of injustice.
To legitimize tyranny, he believed, would be to betray the very
foundation of the Prophet Muhamn®&uohessageé that God
alone is Sovereign, and that human authority is accountable to
divine justiceMuslim hstory contains numerous examples of
resistance grounded in this moral paradigm. From early scholars
who refused to endorse unjust decrees, to reform movements
that challenged despotism, the ethical memoryugfayn has
served as both warning and inspiratiélis martyrdom
established a theological principle: that silence in the face of
oppression can become complicity.




The Qur ®anic ethic supports thi
~And do not incline toward tho:
touch(Qyo@an 11:113)

Stand firmly for | us(tQucre®anev4e|
The later Imams preserved this theologlcal continuity: :

1 Ali Zayn aAbidinemphasized moral purification and spiritual
resistance under tyranny.

1 Muhammad aBaqgirandJafar alSadigarticuated the
doctrine that legitimate authority derives from divine justice,
not coercive dominance.

1 Musa alKazimendured imprisonment rather than legitimize
Abbasid absolutism.

1 Ali alRidarejected political coption as symbolic
sovereignty.

7 Thetwelfthlman i n S hMuhammdadaMahde f |,
represents the eschatological restoration of justice
reaffirming that sovereignty ultimately belongs to God and
cannot be permanently monopolized by tyrants.

Across these generations, the principle remained constant:
sovereignty is divine; power is accountable.

The warning, therefore, is timeless. Beware those who hunger for
power and sacrifice ethics for control. Beware those who restrict
the freedoms of others, manipulate religion to sanctify their
authority, or supress dissent in the name of stability. Power that
abandons justice corrodes itself. History demonstrates that
regimes sustained by fear rather than legitimacy eventually
fracture under the weight of their own excess.In Karlaisayn
stood nearly alone, aterially weak yet morally unassailable. His
resistance proved that numerical strength does not determine




moral authority. The Qur ®anic )\
ultimate accountability belongs not to thrones, armies, or
Institutions, but to God'hose who govern unjustly may dominate
temporarily, but they do not possess sovereignty.The legacy of
Husayn reminds Muslim societies that allegiance is conditional
upon justice. Obedience is not owed to oppression. Conscience |s
not subordinate to coeraio His call is not one of chaos or i
perpetual revolt; rather, it is a demand that power remain tethered
to ethical restraint and divine accountability. '
Thus the warning stands:Those who destroy ethics in pursuit of
control should beware.

Those who intoxicate themselves with domination should
beware.Those who imagine that authority grants them moral _
exemption shoul d bHusagnrcentinues to e c<
resonate because it defends the @uoic proclamation first o
articulated by Muhammad: that no ruler, dynasty, or ideology
may usurp divine sovereignty.Those who hunger for domination
should beware. Those who weaponize religion foiraloshould
beware.Those who imagine their authority transcends moral
judgment should beware.The Sovereigmhose justice
transcends timé does not forget. And history repeatedly shows
that when people awaken to conscience, oppressive structures -
cannot@dur e i ndef i ni Husdyyisthelerec al |
not confined to the past. It is a living moral challenge: to stand for -
justice, to resist tyranny, and to remember that true sovereignty
belongs only to God.
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Our Bloodand

TearsWill Not
Go toWaste

Dr. M. Mehdi Kazmi

Dreams have come true in certain Arab countries and

cultures with the attack on Iranidndreams not of unity, dignity,
and prophetic mercy, but of restoring an old order where power is
preserved through alliances, propaganda, and proxy violence. In -
colluson with their friends, they have replayed history yet again:
attempting to isolate, weaken, and morally criminalize those who
love the Prophet and the Ahl aBay® those whose loyalty is not
to tribal ki ngdoms or i mperi al
and the household of the MessengerThe attack on Iran is X
simpl So why did Banu Umayya oppose the Prophatd later
seek to marginalizeis Ahl alBayt? And why, in our own time, do
some Arab political cultures appear unéaagd now openly
hostilé toward those who proclaim deep devotion to the Prophet

and his family? Why this recurring suspicion towardsjam,
the nonrArab Muslim$ paticularly those who have carried the
memory and love of the AhtBhyt for centuries? Why does the
preservation of that legacy provoke such discomfort?




Let us be frank and clear: what we are witnessing is not
new. It carries the familiar scent of the otulrt politics of Banu
Umayya a system that treated Islam not as a covenant of justice,
but as a banner under which tribal power could be preserved. The
Umayyad method was never merely the sword; it was also |
narrative control: turning sacred language si&te ideology, and
portraying the Prophet ®s f ami [
“stability.°® This tradition be;q
when the leadership of the Ummah became entangled with tribal -
rivalry, and when the moral autitg of Ali () and the Ahl aBayt '
stood as a living critique of dynastic ambition.

From the beginning, their fear was never only mifitéry
was spiritual and ethical. AW)(was feared because he
represented a standard that could not be purchasedthatfet
demanded accountability, truthfulness, and justice even when it
threatened elite privilege. They understotten as now that if
people truly followed the Prophet they would no longer accept
rule by lineage, palace, and patronage. They woulohger
confuse sovereignty with wealth, and leadership with domination.
That is the real terror: not =
tyranny.

So hostility toward the legacy of A) @nd the Ahl aBayt
did not begin as theology. It began as thetjgal culture of
negation of their own Prophet: the fear of losing tribal power.
Once that fear hardens into statecraft, it produces its own __
~r e | 3 agnarufiactured piety whose main function is to protect .




the palace. It recasts devotionto ARBayta ~ danger ous
labels the lovers of the Prophetas ~ subversive, °
justice ~fitna.®° It builds | egi
by managing perception, policing speech, and punishing -
memory especially the memory of Karbala.

And Karbala ithe wound that never closes because it is the
template: a small band standing for truth, surrounded by an
empire of intimidation, propaganda, and coercion. The crime of
Yazid was not only the killing of Husal (t was the attempt to
declare that poweran sanctify itsélfthat the palace can rewrite
the Prophet ®s message and still
of Ahl alBayt never forget: not because they worship tragedy, but
because they refuse to normalize tyranny.
Hence, t odag®ernadnsdteward thas¢ who t o w
love Ali ) and the Ahl aBayt is not simply geopolitical. It is also
symbolic. Iran becomes a convenient target not merely as a
nationstate, but as a banner of resistabcan uncomfortable
reminder that some still speaktime language of Karbala: dignity
over submission, justice over convenience, truth over palace _
etiguette. For those who built systems on patronage and fear, this
Is intolerable. A people who refuse to bow break the spell that
keeps other peoples quiet.

In keeping with the cowardly traditions of Banu Umayya,
they often choose not to fight directly. Instead, they collude,
finance, | obby, and enc3owar age:*
by proxy, hostility by outsourcing, bloodshed by remote control.




This too isa form of moral laundering: to ignite fire while
pretending to be merely concel
whil e speaking the | anguage of
claiming innocence.

They are afraid of the followers of ARBalyt because #y
know? deep dowd that oppression is not only a political crime; it
is a spiritual account. They ki
piece. It is a living pattern, reborn whenever power demands '
silence, whenever truth is criminalized, whenever the oppdes
are blamed for their own oppression. And so they want to keep
their hands looking clean, as if they are innocent bystahders
without remorse, without responsibiitipecause they fear both
the judgment of history and the judgment of God.

The answer liegot in ethnicity, but in power and
sovereignty.The Prophetdid something unprecedented in
Arabian history. He overturned the very foundation of tribal
sovereignty. In préslamic Arabia, authority flowed through tribe,
lineage, and domination. Honor, $trge, and power belonged to
those who controlled tribal alliances and economic networks.
Religion itself was often entangled with these structures.

But the Prophet shattered this entire framework. He
declared that God alone is soveréigmot tribe, notiheage, not
empire. Authority was no longer to be measured by ancestry or
domination, but by tagwa, justice, and moral accountability before -
God. The Qur ®an made this revaol




"I ndeed the most honor ¢hdmastf vy o
righteous of you.° (Qur ®an 49;:
With this single principle, the Prophetlismantled the

architecture of tribal hegemony.

This is precisely why the early Quraysh €lgarticularly
powerful clans such as Banu Umayyeerceived the Prophetic
messae as existentially dangerous. Islam did not merely
challenge their theology; it threatened their social order. If God
alone is sovereign, then tribal aristocracies lose their divine
justification. If justice and moral authority are the measure of
leaderslip, then the hereditary dominance of elite clans becomes
morally illegitimate.

In other words, the Prophetic revolution was not only spitittial
was civilizational.

After the Prophet®s passing,
visions never disappeared. Orision saw Islam as a universal
moral order rooted in divine justice. The other sought to gradually -
re-domesticate Islam into the familiar structures of imperial and |
tribal power.

The tragedy of Karbala represents the clearest manifestation
of this conflit. Imam Husaynif was not merely opposing a ruler;
he was confronting the attempt to transform Islam into dynastic
monarchy. His stand exposed the contradiction between prophetic.
ethics and imperial authority. '




For those who inherited the Umayyad politroalgination,
Husayn®s resistance was intol et
could not automatically claim religious legitimacy. The empire
could rule, but it could not command moral authority. That is why
the memory of Husaynand the continued devotioa the Ahl al
Bay® remains unsettling to certain political cultures even today. It -
keeps alive the idea that Islam belongs to God and justice, not to
palaces and dynasties.

This also explains the resentment historically directed
toward theMjam, particuldy Persians and other nefwab
Muslims. Over centuries many of these communities preserved
and articulated the intellectual, spiritual, and philosophical legacy
of the Prophet and his family with remarkable depth. They
produced vast traditions of theolggpirituality, and literature
centered on the ethical and metaphysical significance of the Ahl
alBayt.

For regimes that preferred Islam to function as a cultural
ornament of state power as certain Arab countries do now, such
traditions represented a dienge. A spiritually vibrant Isl&arone

grounded in moral <critique and
househol8 cannot easily be reduced to court ritual or nationalist
identity.

Thus a long historical tension emerged between two civilizational -
orientations:

+The Prophetic vision: universal justice, spiritual equality, and
divine sovereignty.




+ The i mperial Vvision: hi erarcl
sanctification of political authority.

The Umayyad court itself illustrates this transformation. It
adopted manypf the symbols, ceremonies, and administrative
culture of the Byzantine empire, including elaborate court rituals
and imperial aesthetics that emphasized the grandeur of rulers.
Political legitimacy increasingly drew from imperial spectacle
rather than pophetic simplicity.

Within this milieu, figures such as John of Damasaus
Christian theologian who served within the Umayyad
administrative structufeproduced polemical writings about Islam
and the Prophet. His presence illustrates the cosmopolitan but
also politically instrumental character of the Umayyad court:
intellectual talent was welcomed, even when deeply critical of
Islam, so long as it served the administrative and ideological
needs of the state. The Arabs have found their own John of
Damascus iWashington.

In this sense the deeper conflict was never simply Arab
versus noprArab, nor Sunni versus $i The real struggle was
and remains between two competing understandings of Islam:
One that sees Islam as a revolution of divine justice that
trans@nds tribe, empire, and ethnicity, and another that attempts
to reshape Islam so that it legitimizes existing structures of power.:

The lovers of the Prophet and the Ahl aBayt preserve the
memory of that original revolution. And mendoegpecially the




memory of Karbakais dangerous to every system that seeks to
convert faith into a servant of power. This is an attack on Islam
itself

They fear the wrath of God and the sharp sword of divine justice.
They fear the day when excuses will not save them, when 3
propaganda will not hide them, when alliances will not shield

them, and when the tears of the oppressed will stand as
witnesses. Thefear, above all, that the lovers of the Prophet

and his Ahl aBayt will not be erasédbecause love rooted in

truth does not die; it only grows stronger under pressure, as .
Karbala itself proved. May the blood of those children martyred in -
Tehran not goa waste, we will continue or struggle as do the :
people of Persia.

Dr. M. Mehdi Kazmi
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Lament, Complaimt
And Plea O Ali,
O Ali Help

Dr. M. Mehdi Kazmi

O Ali!
For fourteen centuries | have begun my mornings by taking your
name, and with the support of that name | face this world and the -
struggles of life. :
O Ali!

You yourself hadaid that | could say everything to you, because |
belong to your family. )
You had promised me: keep taking the name of my Husayn,
continue following the example of my Zaynab, hold their
gatherings, continue their mourning, and keep their remembrance -
aliveand you will remain protected.After Karbala no tyrant will be
able to touch you.No oppressor will imprison you.In your
generations no Sakina will again be left orphaned, and no Ali _
Asghar will again become the target of spears.The sacrifices that -
we had togive, we have already given.The blood that we hadto -
shed, we have already shed.You had said that we should simply
keep the banner of Husayn raised, and no Yazidi would dare to
stand before us.Bud Ali!'To whom shall | appeal?Where shall |
go?The intengy of pain, grief, and sorrow has brought the heart
to such a point that only one question remains:




why are we still alive?The swords of these Yazidis and the blows -
of these hypocrites that are still raining down today make us their
targets as well.Perhapf we die, this pain, this sorrow, and this
anguish will finally lessen.Under the weight of this suffering, the
desire to remain alive has almost disappeared.

O Ali!

The oppression that is being inflicted upon our Persian brothers,
sisters, and childrenannot be seen or heard without unbearable
pain.These are your people.They take your name.They are the
servants of your household.For fourteen centuries they have
served you in devotion.You yourself had said that we are in your
service, and in service thmaster who is you cares for his
servants and attendants.

O Ali!

Have mercy on them.O Ali, bring this oppression to an end.For
your name and the name of your family we beat our chests in
mourning, we perform the rituals of grief, and we keep alive the
remenbrance of your suffering.Today it is my right to plead
before you for mercy.

O Ali!

Either end this oppression or take us away from this world.
Perhaps now our place is only at the feet of Husayn where he
stands as guardian. Take us there as well.For wencdonger
endure this hell. Sometimes Gaza, sometimes Iran, sometimes
Pakistan everywhere the fire of oppression is burning.

O Ali!




Help me.This grief can no longer be endured.Either take us away -
from here, or silence these tyrants.

O Ali!

On the Day adudgment take my hand and bring me before the
one from Madinah.And with my head lowered | will say only this:
O Messenger of Allah!

For fourteen centuries | have continued to invoke the name of
your Ali.

| have kept the banner of your grandson Husasedai

| have shed tears in grief for your daughter Zaynab

and yet we have lived to see this day.

O Ali'O Ali'O Ali!

On the Day of Resurrection grant me permission to stand before
my Prophet .Grant me the courage to raise my finger and
complainbefore him about those hypocrites,those deceitful
ones,those dishonorable and ignoble tribal hypocrites who still
surround my people today.

O Ali!

These are the same hypocrites who never accepted the truth.
These are the same people who at every turngtoty tried to
suppress what was right.

These are the same people who, after the Messenger of God
refused to recognize your rightful position and who filled their
hearts with hostility toward the AhEyt.

O Ali!

Let me say on that day:




O Messenger of Allah'!

These are the same people who killed Husayn.

¥ These are the same people who oppressed your household.
L, And their descendants still remain on this earth, keeping A
oppression alive. And | will point my finger toward them, appeal to:
you for justice, and say

(O Allah, curse the killers of Husayn and his companions.)
These are the very people and even today there are those who
follow in their footsteps.So may curse be upon them and may
curse remain upon them forever

Dr. M. Mehdi Kazmi
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