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Editorial W

3 G CERTAINTY [
HUMILITY
:' AND JUSTICE |

=y Dr. M. Mehdi Kazmi

| speak not merely as a scholar or observer, but from the depths of the heart. 2

We stand today at a critical juncture in our collective jodirasya people, as a .
_ society, and as a civilization. The crises that confront us are not merely political or ”
economic; they are profoundly moral. At the root of so much injustice lies an ancient '
vt temptation: the desire to dominate. We seek to dominate through ideas, through wealth,§
™ through power, through ideology, and sometimes even through religion itself. We seek &~
certainty where humility is required, control where compassion is needed, angl victor
where understanding ought to prevail.

o2 Yet history teaches us a difficult truth: certainty can become the enemy of :

P justice. The moment we become absolutely convinced of our own righteousness, we S -
cease to listen, cease to learn, and cease to see the humanity of those who differ from

3 us. We weraot created as beings of absolute certainty. Doubt is not a flaw in the

s human condition; it is part of our divine inheritance. It is the space in which faith is born, ‘

conscience awakens, and wisdom grows. We journey toward God not with perfect

knowledge, bt with imperfect understanding, struggling toward the Eternal through the

limitations of our humanity.

0And so, rather than fearing doubt, | et
Let it remind us that no single person, community, or generation possesses the whole tru 2
walls, while hitsnBuilds bridges. Certainty divides; humility unites. Certainty hardens the he ;
to beauty, harmony, and tolerance. 6

e PN
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Editorial o

oWhat, then, is our response to uncertai

Faith is not the absence of doubt; it is the courage to move forward despite it. Courage it -
into action and ideals into sacrifice. And when we seek examples of such courage, we ne V=
figures who corttimme gui de our moral i magination. 6 -

Let us remember Imam Husayn, who showed humanity that dignity is worth ‘
' more than power and that truth is worth more than survival. In the face of overwhelming &
A odds, he taught us that justice demands courage and that silence before oppression is
2 itself a fam of surrender.

-+
"‘ Let us remember Lady Zaynab, whose strength transformed tragedy into -
2 testimony. When tyrants sought to erase the memory of justice, she became its voice.
o When power sought to silence truth, she carried its message across generations. _

Through her, we leardethat remembrance is itself an act of resistance and that bearing
o witness to truth is among the highest forms of justice.

Their legacy is not simply to be admired; it is to be lived. Their story calls each of ) .
7 us to ask what kind of people we will become and what kind of society we will leave
behind.

e For justice is not merely a principle written in books or proclaimed from :
: podiums. Justice begins with our obligations to one another. It begins with recognizing §&-

+g the sacred dignity of every human being. It begins with keeping faith with one another,

.t proteding one another, and refusing to abandon one another in times of hardship.

. oBefore we speak of justice for nations
world, we must embody it in our own lives. To be just is our duty to one another, our respc
our accountalblisy f or e God. 6
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2

-

3 OLet wus not betray the covenant that bi

v compassion over domination, and justice over indifference. And in doing so, may we hona

N, and Zaynalmotonlyinauo r ds, but in our |ives. 6

-+

% |
¢ We are all aware of oppressive "taghuts” and fithas wherever we are. It is our N
S duty to each other to have the courage to standLen into our faith, our beliefs, and .

our shared humanity. Always look to Imam Husayn as an example of doing what is rightyz
for he demonstrated through his life and sacrifice what it truly means to stand for truth
and justice.

Dr. M. Mehdi Kazmi W

Executive Director: ACNA
Phone: +1 (914) 528945 -
e A EMail: montesynapse@gmail.com »

S QUARTERLY SUFI TIMES JUL AUG SEP 2026 &

Ey

>
- - - 2y » - ~ T e > . Y s Y ~ . oY wer 14

» ? 2 o " » 2 £ a ~ 3 3 2 AN RS 2 : ﬂ
}* < My e DS 7 - )*(..~.., » R e e R Faas y 3 M rd -




S
™~
A
—
«
G
—_—
—_
<

—_
-
—
b

QUARTERLY SUFI TIMES



https://c-karbala.com/content/3180?utm_source=chatgpt.com

JUL AUG SEP 2026

:
:
2
:
=
5
o




JUL AUG SEP 2026

:
:
2
:
=
5
o




JUL AUG SEP 2026

:
:
2
:
=
5
o




JUL AUG SEP 2026

:
:
2
:
=
5
o




JUL AUG SEP 2026

:
:
2
:
=
<
o




JUL AUG SEP 2026

:
:
2
:
=
5
o




JUL AUG SEP 2026

:
:
2
:
=
5
o




JUL AUG SEP 2026

:
:
2
:
=
5
o




JUL AUG SEP 2026

:
:
2
:
=
<
o




Whivduiaeh ot fuztss Sostufocta Guzisedorts uztsedortas foztae fd
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Executive Director. ACNA
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Maulana Sharafat HussaBaeedi
Teacher: Jamia Chishtia Khangah Huzur Shaikhul
AlamRudauli Sharif

WhatsApp+91 8604818214
EMail:sharafathusain504@gmail.com
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< Mufti Imamuddin Saeedi
o Director of Education: ACNA
" WhatsApp: +977 982058193

E-Mail:abuhuzaifa83@gmail.com
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Maulana Akhtar Tabish Aath
Jamia Arifia, India

Phone: +91 97668 03744

E-Mail: akhtar.tabish.azhari@gmail.com
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i Dr. M. Mehdi Kazmi

- Executive Director. ACNA
< Phone: +1 (914) 528945
¢ E-Mail: montesynapse@gmail.com
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\ W INTELLECTUAL [
5 DIVISIVENESS
AND THE IDOLATRY G

INTE

Dr. M. Mehdi Kazmi

- Scholarly Narcissism, Sectarian Power  [ge
2 An expanded and revised argument

i The central claim: whenever a human interpretation is treated as if it were revelation
itself, scholarship can become an instrument of domination rather than a path to God.

7 " Intellectual narci ssism® i S used e
\ description, not as a clinical diagnosis. The essay examines selected Sunni 4
b polemical traditions because that is its immediate subject, while insisting

that the underlying temptation is hamand can arise in Sunni, Shia, Sufi,
secular, academic, or political communities.
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$ 1. THEPROBLEMWHENINTERPRETATI®ECOMES ANDOL

A religious scholar may begin with a genuine act of study: reading scripture, weighind
g reports, comparing arguments, and attempting to guide a community. The danger beging.+
when the scholar®s conclusion is nion | on
but as the final, spiritually guaranteed voice of God. At that moment, reverence fo
knowledge can quietly mutate into reverence for the knower. A humanly produced systeniz
acquires a sacred aura; disagreement becomes disobedience; criticism becores impi  §-4
and the scholar®s intellectual presti gelf
others.

- This is the phenomenon that may be called intellectual divisive narcissism: thefé
: tendency of a learned person, school, or community to glorify its own thought, to §
experience its interpretation as uniquely pure, and to preserve that superiority byf4
constructh g an i nferior ~Other.° The term dogs
or that Sunni thought is inherently divisive. It identifies a recurrent pathology within e
polemical religious culture: human judgment is absolutized, the interpreter i&zedcral

and group power is accumulated through exclusion.

The contradiction is profound. Islam came to liberate the human being from servitudel

to created powers, yet religious institutions can recreate servitude by placing a class of*®
‘ interpreters between the believer and God. The language remains Islamic, but thée
'} structure becomes idolatrous: obedience is transferred from God to a human authorityg
: whose decisions are treated as immune from moral and rational scrutiny.

2. THEARCHITECTURE D ELLECTUADTHERING

5, The manufacture of the religious Other usually follows a recognizable sequence. It i
B not merely an unfortunate fproduct of disagreement; it can become the mechanism by -
g which a school consolidates identity, loyalty, and authority.

1. A scholar or school develops an interpretation and presents it as more than onef;*
legitimate reading among others. :

2. The interpretation becomes fused with the identity of the group: to question the idea is
to question the community itself.

3. The scholar is elevated through honorifics, lineage, visions, spiritual claims, orfe
institutional repetition until criticism feels almost sacrilegious.
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: 4. The rival is reduced to a labdRafidi, Nasibi, Wahhabi, Barelvi, Deobandi, philosopher, §
A3 innovator, heretic, or unbelie¥eso that the person disappears behind the category. Bl

concerning prayer, marriage, food, greeting, burial, and companionship.

6. The boundary becomes sedfinforcing: loyalty is proved by condemning the Other, ‘
and hesitation itself is treated as disloyalty or disbelief. i

certainty, a heroic identity, saedsr ¢hicelt
becomes psychologically easier than — we}e
truth.? -+

e belief in the greatness of one®s group
S recognize that greatness. Such groups become unusually sensitive to insult @nd mo
willing to answer perceived disrespect with hostility. In religious settings, this tendencyj:

3 |l onger says merely, ~ 1 am r i gdreopppsitiontto s aj§fs
L) . . '

> us i s opposition to God. °

%

o4 3. THEQURBNICWARNINGAGAINST THEACRALIZATION GIEIMANAUTHORITY

The Qur ®an does not use the modern phr::
warns against giving human authorities, personal desire, inherited convention; or self s
righteousness the place that belongs to God alone. These passages should not bgs
B weaponized to declare named scholpadytheists. Their force is ethical and diagnostic:
¥4 they expose the danger of functional idolatry, in which human judgment is obeyed with &
submission that properly belongs only to the Divine.

- ~They took their rabbis and monks
2 of Mary, although they had been con LA

3 Qur ®an 9:31, rend

e P
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: This verse is not an attack on learning or religious leadership. It is an attack onf="
A3 surrendered moral agency. In the famous explanation associateédiihn Hatim, the 2

~worship° of clergy consisted not i n @ (

- therefore reaches every tradi tsiintrinsicallywh e
sacred, rather than tested against revelation, justice, reason, and conscience, religiou
obedience can become a disguised form of-loaking.

-} " Have you considered the one who t e
) all ows to stray despite knowledge?°®

3 Qur ®an 45: 23, reni

e The verse explicitly joins desire and knowledge. Intellectual brilliance does not puri
‘3 the ego; it can equip the ego with better weapons. A scholar may rationalize resentmen
ambition, fear, or rivalry and then baptize those impulses as doctrine.nigeaam
become the servant of desire while preserving the appearance of piety.

{ Do not declare yourselves pure; He
x 3 Qur ®an 53:32, reni

S Sectarian systems often begin by declaring the purity of the self: our creed is &
< uncorrupted, our chain is superior, our saints are uniquely protected, our jurists alonefs
As represent orthodoxy. The Qur ®an withdr ags
ranking belongs to God, not to schools competing for prestige. :

-

R

Do not say to one who offers you ¢
b 8 Qur ®an 4: 914, rend

" The verse places a barrier before the appetite for exclusion. It instructs believers tog
resist the 1 mpulse to erase another perj}s
especially important when labels become connected to property, office geaouaial,
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s as a transfer of rights from the accused to the accuser.

~ Do not falsely declare, ~This is | -
“+ God. ° -4-
3 Qur ®an 16: 116, .

g To speak in God®s name is an act of

‘ therefore not confidence but restraint. A fatwa may be necessary, but it remains a human®
attempt to understand divine gui daaomee. T

S a costume worn by the sentence | have (

& Ot her passages compl e tl8 forbidseidicple, degrading . |
¢ labels, suspicion, and tribal superiority; 3:64 calls communities to a common word in D
which none takes another as a lord beside God; and 28:83 promises the final home t@%,
‘3 those who do not seek exaltation or corruption on earth. Together they establish a &

. theology of intellectual humility: truth is sacred, but the human possessor of an opiniong=
is not. '

4. POLEMICAPRECEDENTSIOWLANGUAGEREATES THENEMY =,

. technol ogy: an entire community i c 0 mpSr
judgment becomes a template for inherited contempt. 2 -

1 IBNTAYMIYYA AND THESSENTIALIZINGGABEL

o " The Rafidah are the most mendaci oL
e 3 1 bn Taymi yy3pmnaaMabbhgj ygah; tRalakdezab b
"a WAj ahl akahwgR
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‘ grievances can be dismissed in advance. [@bel performs the argument before the
@ argument begins. 4+

% Ibn Taymiyya wrote in a medieval world of intense confessional rivalry and in direct*
: rebuttal to the Shia theologiarAdllamaal-Hilli. That context explains the polemical form .,.
but does not neutralize its afterlife. The phrase has been repeatedly detached from it§&
: textual dispute and used as a civilizational judgment on Shias as such. This is precise ]
{o how scholarly rhetoric bemes social power: a sentence written in controversy becomes §+#

a permission structure for everyday contempt.

2 AL-GHAZALI THETENSIONBETWEEREXCLUSION ANRESTRAINT '

> ~We must , t herefor e, reckon as unbe
t heir foll owers w©°

8 AkGhazali ,-cFabhpgpgitba, atoncl usi

: AtGhazal i ®s conclusion concerns three §
Farabi and Ibn Sina. The important point here is not whether his theological judgment was*.
2 defensible within his system. It is the expansionary power of the category: aptidaso
conclusion becomes a boundary of communal existence, and intellectual error becomess
unbelief.

3 Yet alGhazali also complicates the story. Inc&bst Tafrigahe warns against reckless ‘
As takfir and argues for interpretive breadth. This internal tension is instructive. A schola
may be capable of both generosity and exclusion; a tradition may preserve bot
tendencies. The danger arises when later institutionstaathe harsh verdict and forget

the caution. Polemical certainty is easier to mobilize than theological restraint.

3 SOUTHASIANSUNNIPOLEMICSFEAR DESTRUCTIQMNDRECURSIVEAKFIR

The Indian Muslim intellectual tradition produced extraordinary poetry, spirituality, law
philosophy, and anticolonial thought. It also produced powerful cultures of sectaria
classification. The following examples are not presented as the essenceaof Indi '
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4 Sunnism; they show how rival Sunni formations and&ma polemics repeatedly used &
e exclusion to build authority. U

' ~I'n the region where we live, the P
+- or two members of every family 1is & +

3 ShahMAbd athdziz, Taéf a  |Adskanyga, as cited by S. A. A. Rizv

A true believer s houQidaby fergeaas dirtuduh a=
destroying idolS.

3 Shah Ism@l Dihlawi, as translated and cited by Barbara D. Metca

’ Here the movement from idea to destruction is explicit. A ritual object cherished by
another Muslim community is redescribed as an idol, and its physical destruction becomes W
7. a virtue. The rival ®s sacred symbspherei s
of Muslim protection. This is how othering releasdestructive force: first a symbol is-de
Islamized, then aggression against it is moralized.

" Whoever doubts the unbelief of the €,
B 8 Ahmad Raza Khawipya, vok @, p. 82vtgansRtion P

This formula creates recursive takfir. It is no longer sufficient to avoid the condemnedf&

bel i ef; one must also reproduce the sc \
+* or refusal to excommunicate becomes evidence of excommunication. Such aetigictu 5%
. extraordinarily effective at accumulating power because it prevents neutral ground. Everys.
g believer is forced to choose between submission to the verdict and expulsion with its§§
. targets.

e Py
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The symmetry is important. A8hia polemic, DeobanrBarelvi conflict, antufi o
reformism, and counterkfir by devotional schools often mirror one another. Each side %
condemns the other®s hero worship wdsil elfc
the other ®s exaggeration whil e exagger':
differ, but the mechanism remains recognizable. +

5. HOWSCHOLARSHIBECOMES 8YSTEM OPOWER

S e
C A LT L C A LT

legitimate.

The glorification of scholarly thought therefore has material consequences. It cang;”
produce a religious economy in which access to divine legitimacy is mediated by a
recognized <cl ass. Holnsolrd m,i °c-lss K eaupstazi@ts A |

“Quds sirrutf, or Damat barakatuhm ar e not iinherently wrj@
gratitude toward teachers are natural. The problem begins when titles function as shield$: "
against evidence, when charisma replaces accountability, and when the follower fears
guestioning the scholar more thanisrepresenting God.

The scholar®s ego then becomes the gff
experienced as humiliation of the community. The community responds by intensifyingig

forces:

1 Deindividuation: the rival is no longer a person but a specimen of a condemned
category.
Moral disengagement: harm is justified as defense of truth, honor, or purity.
Scapegoating: social anxiety and political failure are projected onto a doctrinal
minority. .
Epistemic closure: counteridence is dismissed because the source has already '
been declared corrupt.
Purity escalation: followers compete to demonstrate loyalty through harsher
denunciations.
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_ 1 Authority dependence: believers lose confidence in conscience and become unable =~
A3 to distinguish revelation from the i ngsi

This is why intellectual narcissism is not merely vanity. When joined to religious }=
3 authority, it becomes a technology of rule. It establishes who may speak, who must remai
b1 silent, and who may be excluded without guilt.

6. THESHIAIDEAL OF THEAAT M A N DDANGER OBORROWEINFALLIBILITY +

3 The Shia doctrine of the Prophet and the ABlagit as the M&t' m loffers a powerful
moral counteimage: authority is inseparable from purity, justice, truthfulness, mercy,

through fidelity and sacrifice.

. Yet this doctrine should humble later scholars, not transfer infallibility to them. A jurist, §

e preacher, sayyid, pir, or intellectual who speaks about tH&tMa does not "
become m&t m. Shia communities can al so f al

. inherited contempt, or the dehumanization of Sunnis. To condemn Sunni intellectual

1 narcissism while exempting one®s own i 5

' under criticsm.

el The genuine Shia response to divisive scholarship is therefore not a competing idolatr

< of interpretation. It is a discipline of proximity to the ABleaft: the closer a scholar claims

o to be to them, the more that scholar should display humility, coytegiee, tenderness -

toward the vulnerable, and refusal to exploit religious emotion for personal or institutiona .'
power.

‘; 7. QURRNICETHICS OINTELLECTUAHUMILITY

A community does not overcome divisive narcissism by abandoning schol#rship ‘
overcomes it by restoring scholarship to its proper station: a noble but fallible servicefs.
% beneath revelation, never a rival to revelation. The following disciplines can preve
(1 learning from becoming domination:

1.Di stinguish revelation from interpret
rather than disguising inference as the voice of God.

e P
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4 2. Treat takfir as an extreme boundary question, not a rhetorical weapon. School label§- "
A Sshould never substitute for examinat.i |0,

3. Require scholars to represent rival positions in terms their adherents would recognizef=.
3 Refuting a caricature is a form of intellectual dishonesty.

: 4 Make uncertainty visible. Words such ag
- best® are not weakness; they are safe@gil

5. Judge interpretations by their ethical fruits. A doctrine that predictably produces cruelty +
humiliation, and social hatred demands renewed scrutiny, even when supported by
inherited authority.

= 6. Protect the rights and dignity of minorities before debating their theology. Justice is §&"
not a reward for doctrinal agreement.

o at the same time.

e 8. Build plural institutions in which no single school controls all credentials, pulpits, funds, 5,
S and definitions of belonging.

9. Teach believers that conscience is a trust. Consultation with scholars does not cancelg
personal accountability before God.

10. Measure greatness by service rather than submission. The true teacher produces
morally responsible human beings, not dependent admirers. )

recognition that God®s judgment i s o

S 8. CoONCLUSIONDONOTTURN THHIPATH TASOD INTO AHRONE 4

Jt The deepest form of intellectual shirk is not the existence of scholarship but the 5.
absolutization of scholarship: taking a humanly constructed body of thought, giving it theig-
emotional force of revelation, and demanding that others submit to it as theoprice

belonging. The idol may not be made of stone. It may be made of books, titles, chains of>,:
authorization, visions, institutions, and inherited fear. 4

Scholars are human beings. They possess insight and blindness, courage anc
ambition, devotion and ego. Their learning can illuminate the world, but it can also magni
the darkness within them. When thought becomes a means of accumulating authority, itz

e Py
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: generates an Other whose inferiority comn
A3 is declared impure, deceptive, heretical, or outside Islam, ordinary restraints weaken an 4.

destructive energies are released.

b The answer is not anmtellectualism. It is a more demanding intellectualism:
scholarship purified by humility, historical seifareness, justice, and love. Islam is
% di mi ni shed whenever a schol ar®s presti g%
: wheneve a school ®s victory matters mor e t bh.

invoked to justify the fragmentation of/J&

The task of the Muslim intellectual is not to build a throne from which to judge §

of a manufactured enemy.

1 NOTES ANSOURCES

Qur ®anic passages cited or discussed:
49:1P13; 53:32. The English renderings in this essay are fresh, close translations from

the Arabic prepared for this text.

1. bn Tay mi ySumnaaNMibrahwg jy ¢/kkadh | f gSrrsibedQpdariyya. Edited
by Mlha mmad Rashgd Sgl i m. 9 vol s. Ri yad
University, 1986. Pagination varies by edition; the quoted phrase occurs in the earlys
general <characdaeri zation of the Rgf.

g 2.AFGhazal i .-Fallaghgiffua (@The I ncoherence of
- Sabih Ahmad Kamali. Lahore: Pakistan Philosophical Congress, 1958. See thg
3 concluding classification of the three doctrines judged to constitute unbelief.

¥

3. AkGhazali. On the Boundaries of Theological Tolerance in Islam: Abu Hamida& a | i [®:
Fayal alTafriqa. Translated by Sherman A. Jackson. Oxford: Oxford University Pres
2002.

4. ShahA\bd alAdziz. Thf a  IAdsHamygaFor the quoted demographic statement and o
, discussion of his anshia polemics, see S. A. A. Rizvi, Sidid alAziz: Puritanism, '
< Sectarian Polemics and Jihad. CanberrakifdaPublishing House, 1982, pp. 207

" 208.
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5. Metcalf, Barbara D. Islamic Revival in British India: Deoband, 19860 Princeton:

s Princeton University Press, 1982, p. 58. The quoted passage attributes the stateme
3 on forcibly breaking Baiyas to Muhammad Isrila(Shah Ismal Dihlawi). b
_' 6,Ahmad Raza Kdavayga, volFeap & wi§e ERglish sentence in this essay

(1 is a translation of the widely cited ruling concerning doubt about the takfir of Deobandi§, -

34 scholars. Readers should consult a critical Urdu edition for the full legal context.

Ws 7. Golec de Zavala, Agnieszka, Aleksandra Cichocka, Roy Eidelson, and Nuwa
Jayawi ckr eme. “Collective Narcissism}|
Personality and Social Psychology 97, no. 6 (2009):210B6.

Bt 8.Leary, Mark R. Intellectual Humi | ity

< Decisions, and Less Conflict.° Ameri c an

“, 757 760. 4:

9. Adang, Camilla, Hassan Ansari, Maribel Fierro, and Sabine Schmidtke, eds. Accusatiof:
of Unbelief in Islam: A Diachronic Pelgs

s Dr. M. Mehdi Kazmi
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- ROM MEDI
KARBANMD F
KARBALA T

Taghut Fitna And TheCrisisOf TheMuslim Political Conscience
Dr. M. Mehdi Kazmi
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that claimed to represent it. The conflict was not simply between two individuals called« "
Husayn and Yazid. It was between two understandings of religion: the Islam o_,‘_
Prophethood and the religion of political domination; den of justice and the

'S institutional shell that permits power to disguise itself as piety.

3 This essay brings together two related arguments. The first identifies Karbala as
i the decisive confrontation between Prophethood and monarchy, followed by thef:
A desecration of Medina and the attack upon Mecca. The second argues that the essential,.

purpose ofdeenis resistance tdaaghutand the prevention ditna, and that the journey y
'S of Imam Husayn from Medina through Mecca to Karbala represents the political fate ofg
prks the Prophet ®s message after his departu

Lo

The events of 2026 compel us to revisit this argument. Iran became the target of =
a joint American and Israeli military campaign on February 28, 2026, and responded’.
militarily while most Muslim governments chose neutrality, diplomacy, territorial self §&
deferce, or continued dependence upon Western security arrangements

0The comparison with Karbala i s n o tcentry histos .sltes
moral analogy. Karbala provides a criterion by which every age may judge its rulers, scholdas, énsti

Taghut and Fitna: The Quranic Vocabulary of Political Corruption

The Quran does not present faith as passive assent. It connects belief in Allah witfé
the rejection ofaghut :

OWhoever rejects taghut and believes in Al ¢
y Quran 2:256 g,

x

submission in defiance of God. It is used not only in Quran 2:256, but also in 4:60, 4:76}&
16:36, and39:17. Taghut is therefore not limited to a stone idol. A political system

“+ becomes taghuti when it claims the right to determine truth and falsehood solely throughg
- military, economic, or institutional power. A ruler becomes taghuti when loyalty to his§
authority is treated as more sacred than justice. A state becomes taghuti when it§s
transgresses border s, destroys i i i ‘
demands obedience through fear.

On
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- responsible for wrongdoing. Once injustice is tolerated, its consequences spread through="
bls the whole society. S,

A Fitna should not be reduced to disagreement or criticism. Indeed, authoritarianfs*
s rulers frequently call every challenge B

systematic persecution, the manipulation of religious identity, the divisiomwiuoties &
'S for political advantage, and the silencing of truth may themselves constitute fitna.

The Quran commands believers to stand firmly for justice, even when justice isfé
against themselves, their families, or their political interests (4:135). It commands themfz
not to allow hatred of another people to lead them away from justice (5:8). It forbids f %
inclination toward oppressors (11:113), orders the establishment of justice and excellencg®
(16:90), and recognizes the right to resist those who have been wrongfully expelled and;
persecuted (22:3210). "

These verses provide the moral foundation for understanding both the stand of Ima
Husayn and the responsibilities of Muslims in the present age.

The Prophetic Project: From Mecca to Medina

The mission of Prophet Muhammad began in Mecca with a declaration of tawhid 3=
Yet tawhid was not an abstract theological formula. To declare that there is no god excepie
Allah was to reject every human claim to absolute authority.The idols of Mecca were';*
religious symbols, but they were also connected to a structure of wealth, tribal privilege, =
inherited status, and social dominati ongg.
idols and the social order that depended upon them. "

Y

to justice, consultation, economic responsibility, protection of the vulnerable, fulfilment of
agreements, and moral accountability. The Quran commanded consultation in collective:.

just community.The prophetic order was therefore founded upon two inseparable
principles:No submission to taghut, and no social order built upon fitna, persecution,

e privilege, or oppression.
@ :

2
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| mam Husayn®s Journey as a Reve

The Prophet®s historical journey hdd
proclamation to community, from revel atjE:

toward KarbalaThis reverse journey may be read as a compressed map of what had §%
happened to the Prophet®s | egacy. Me d il
established the Muslim community. Mecca was the sanctuary he had purified from idols§
Karbala became the plaadere the political descendants of Qurayshi power attempted 5
: to destroy the grandson who embodied theg
4 of Mu-awiyah in 60 AH, Yazid ordered t hie
- Imam Husayn. Husayefused and left Medina for Mecca accompanied by members of
' his household. He did not disappear secretly into the desert, although he had been advised 3
to do so. He travelled along the main road and remained in Mecca for approximately fouf ;*
months.

Letters then arrived from Kufa inviting him to lead a community that claimed to be without
a just Imam. In his response, Husayn explained that the responsibility of an

‘ Imam was to act according to the Quran, uphold justice, proclaim truth, and
'}' dedicate himself to the cause of Allah. This statement is essential. Imam Husayn did nc
define leadership as possession of a throne. He defined it as fidelity to revelation and=
justice.He departed Mecca before the completion of Hajj and travelled toward Iraq withg
his family and companions. After news arrived that his representative Muslim ibn Aqil had';*
been killed and the Kufans had abandoned their promises, Husayn permitted thoseé=

travelling with him to leave. Many did so.

On the tenth of Muharram, Husayn, me mbje"
compations were killed. His surviving household was taken captive, and his head wask.
A carried first to Kufa and then to DamascKarbala was thus an attempted political
Y execution of the prophetic idea.

e Py
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0The attempt failed at the | evel of history
- permanently identifying monarchy with Islam. The empire won the battlefield, while Husayn préser 4

ré i gi on. o

The Great Sacrifice

Quran 37:107 states that the son of

s a c r 3 dhibhim ea2im The verse itself does not explicity name Imam Husayn.

‘g Neverthel ess, within Shi-i devotional a1
understood as the fullest historical manifestation of the Abrahamic tradition of sacrifice. §5

This interpretation does not mean that Allah desired suffering for its own sake.
The greatness of the sacrifice lies in its purpose: Husayn refused to preserve his body b
~ surrendering the moral authority of the Prophet to an unjust ruler. His refusfbtraad 2"
¢ martyrdom into testimony.Karbala demonstrated that life without justice can becomej-
spiritual death, while physical death in defence of truth can become a form of everlasting’
s life. 3

. From Karbala to the Destruction of Medina and Mecca

The moral sequence did not end at Karbala.

I n 683 CE, during Yazid®s rule, an g
Ugbah defeated the people of Medina at the BattleHtdiah. Traditional Muslim historical :

with Umayyad rule. The army then moved toward Mecca, where AbdullakZbbagi &
had established his opposition to Yazid. During the siege, the Kaaba was damaged by firg:
The siege ended only after news of Yaz
morallyrevealing: First, the grandson of the Prophet was killed at Karbala. Then the cit

Once the Iliving moral aut hority oclitydf he

the Prophet®s city and the physical san

power. A regime that could kill Husayn could attack Medina. A regime that could attac

-}- Medina could bombard Mecca. The path from Karbala -tdarsh and Mecca s
demonstrates that sacred buildings cannot remain safe when the moral principles theys

represent have already been abandoned

|+(
ey
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TheMetaphorical Destruction of Mecca and Medina
Muslims today protect the physical structures of Mecca and Medina with
politicallyto powers that claim unlimited authority. Medina is metaphorically attacked
whenever governments preserve mosques while imprisoning justice, silencingfe

subordinate talynastic and geopolitical interests

0The Kaaba i not honoured merely by cover,

sectariani sm, and political

weal t h, empi

s
re,
is honoured when the justice, compassion, c¢

¢ In this sense, Muslim rulers and institutions have often repeated, metaphorically, what
% Yazi d®s army performed physically. Theylgl

7 attacking the principles represented by those symbols. This accusation must notf
™ be directed indiscriminately at every Muslim. Countless Muslims have resisted tyrannygg
defended the oppressed, spoken against war, and sacrificed their lives for justice. :

The indictment concerns the dominant political order of the Muslim world: §&
3 monarchies, military governments, authoritarian republics, sectarian establishments, angk
- religious institutions that frequently subordinate moral truth to the survival of the state. §

o Iran and the Institutional Memory of Karbala

It would be historically excessive to claim that only Iranian people preserved the
memory of Imam Husayn. Irag, Lebanon, Bahrain, Yemen, India, Pakistan, Afghanista .’
Azerbaijan, Africa, and Muslim communities across the world have carried the ritualsj-+

schol arship, poetry, and spirituality of

o+ Modern Iran attempted to give the language of Karbala the form of state doctrine.g-+
> Following the 1979 Revolution, resistance to taghut, opposition to foreign domination

w s *
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just. No state can declare itself Husayni merely through slogans. Quran 4:135 require$« "
justice even against oneself, and Quran 5:8 forbids injustice even toward an enemy. W

" A state invoking Imam Husayn must therefore also be judged by its treatment of ==

and civilian populatlons dunng war. Nevertheless in the mternatlonal order ofr2026,
i remained the major Muslim state most openly structured around reS|stance to Amerlca

attack, Iran did not surrender its political independence or accept a forejgat gor
'S changing its government. It fought back, presenting its resistance as a defence not onl \
prks of Iranian sovereignty but of the wider regigk? (New}¥

In this limited but significant sense, Iran stood where other Muslim governments =
were unwilling to stand: in direct military confrontation with the two powers attacking it. §

The Muslim World in 2026: Silence, Dependence, and Partial
i Resistance

The analogy with the silence surrounding Imam Husayn is powerful, but §
A contemporary history must be described accurately.

y No Muslim state entered the war as
'!‘ Muslim defence arrangement activated to prevent or repel the Aniésreah assault.
o2 No unified political, military, or economic front emerged from the Muslim world.

This absence recalls the central tragedy of Karbala: large populations may honouf"
0
. the isolated victim of imperial power. Gulf states later condemned the attackguaed ar
B before the United Nations that their sovereignty and security had been violated. Oman -
: while criticizing Iranian attacks, was among the few states that continued to emphasiz€:

that the escalation had begun with the Ametitszaeli assault. A Quraniealysis cannot

overlook these facts. Resistance to aggression does not grant permission to attack
3 civilians or disregard the sovereignty of neighbouring societies. Quran 5:8 insists tha
hostility must never | ead t gestiheniurssists c e

indiscriminate, the moral clarity of resistance is weakened. These countries did not fighte+
: beside Iran. But neither can they accurately be placéteiisame category as states S
S actively supporting the attack.
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- The Real Failure of the Muslim World

tied to external powers. Its states responded separately, each protecting its dynastyfe
territory, economy, airspace, or relationship with Washington. There was nmeomm §#

“ as a threat to the entire region. There was no coordinated economic or diplomat
. deterrent strong enough to make aggression prohibitively costly. This is the modern for
of the silence of Kufa and Medinaot complete verbal silence, but the absence of costly e

solidarity. ry

Many governments issued statements. Some mediated. Some refused cooperationg
4 temporarily. Some protected their own airspace. Yet no collective structure appeared tha
: could stand between Iran and the attacking powers. The Muslim world possessed wealt
armes, media networks, religious institutions, and international organizations. What g
lacked was the willingness to transform these resources into a united defence off;*
sovereignty and justice. "

x Karbala as the Criterion, Not a Political Slogan

Karbala cannot belong exclusively to one nation, sect, government, or ideology ¥
Iran does not become Husayni merely by opposing the United States. Saudi Arabia do

«g not become Yazidi merely because it has a security relationship with Washington. A:
as a state stand against aggression even when resistance is costly? Does it defend justicg
r when justice contradicts its own interests? Does it protect civilians, includingilibe<i

of its enemies? Does it permit truth to be spoken within its own borders? Does it protect
& the poor and vulnerable? Does it reject sectarian fitna? Does it refuse to sell its politicalg"
3 conscience for security, wealth, weapons, or diplomatic approval

ol mam Husayn cannot be reduced to a symbol

judged.The same Quran that commands rejection of taghut commands justice toward enemies.
. resistance taeggon forbids transgression. The same Quran that commands believers to oppose w
(1 examine their own wrongdoing first.o
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From Ritual Mourning to Moral Action

nations, persecuted peoples, political prisoners, starving children, or ttraaties of +
civilian life is to separate ritual from truth. To condemn taghut only when it belongs to a "
) enemy, while excusing it when practised}fgb
“ The meaning of Karbala is that truth is not determinedubybers, military superiority, :
£ wealth, diplomatic recognition, or the survival of a government.

Truth may stand with seventyvo while an empire stands on the other side. -0-

2 Conclusion: Who Stood in 20267

The journey of Imam Husayn from Medina to Mecca and then to Karbala reenacted
in reverse, the fate of the Prophet ®s
A just community. Mecca represented liberation from idols and submission to Allah alonef;™
- Karbala represented the attempt of monarchy to extinguish both. The later attacks upo
3 Medina and Mecca revealed that once Husayn had been killed, even the outwar@
N sanctuaries of Islam were no longer safe from political power. In the centuries that}
L 4

2 repeatedly surrendering its moral substance to kingship, empire, colonialism, nationalis
authoritarianism, and foreign strategic dependence.
s

In 2026, Iran stood militarily against a joint Ametisaaeli attack when no other

Bt major Muslim state was prepared to enter the confrontation beside it. That fact gives Irafig-
3 a distinct place in the contemporary political memory of resistance.

But l ran®s stand must not be trans

3 perfection. The legacy of Muhammad and Husayn belongs not to ethnicity or nationalit

becoming transgressive, opposes fitna without suppressing legitimate truth, and defendsig -
sovereignty without violating innocent life.
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2 oLi kewi se, the rest of the Muslim worl d mhas 8!
- created. The question of Karbala remains alive: When an empire demands submission, who refus 4

whapeaks? When the oppressed stand alone, who leaves the safety of the mosque and walks intc

In 61 AH, Imam Husayn answered that question with his Iffeinkiusliegy2di8he rest of us must ansy
again. o
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g Wilferd Madelungihe Succession to Muhammas.R. Hawtingrhe First Dynasty of Islaidugh
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| AN  HUSAINIYATIS
1 N ETERNAL

2 i ShaikhAli Saeed Safwi

S An eternal guide for humanity

It is truly a remarkable coincidence that both the beginning and the end of the 4.
Islamic year are marked by two great sacrifices, and both of these months hold immensg&

o significance in Islam. The first sacrifice was promise&hwsfilullah (Saiyedna Ibrahim

a bl T AN the second was completed Abpu Abdullah, (Imam Husain ibn Alit A K

a bl )blEMM teaches us that life is surrounded by sacrificelsether it is sacrificing our

family, wealth, ego, or bad haBitkor the sake of Allah.

5 One of the darkest chapters in Islamic history is that several prophets were &
< martyred by their own people. History repeated itself once3agairwith a prophet this

time, but with the beloved grandson of the Prophgthe delight of his heart, and his

S very imagelmam Husain ibn Ala(bl KB K

Y

' Karbala was not merely a battle or a war. It was a journey to distinguish truth from §5,-
S falsehood and to leave behind an eternal guide for humanity on how to confrontfg
<3 oppression, remain loyal to Allah, stay faithful to the truth, and fulfill our respaoesibilit :
s toward our people even in the midst of unimaginable hardship. :
g When we choose to follow Allah and walk the palthegf(Truth)we often expect

o that Allah will bless us with everything we desire. Sometimes He does, but more oftengs;
the path of truth is filled with trial sfg

~And We will surel you with s -0-
and |ives and frui gi ve gooc ’

8 Qur ®an
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us patiencegabi throughout every stage of life. More importantly, Imam Husaim (A K
'S a bl JA#0ght us that once we recognize the truth, we must never bow before falsehood ="
2 or evil, regardless of the consequences. L

b TP B Bip Kixp H 4
AT BIChBL P ¢ Kk 3 ¢ S

3 (He gave his head, but never placedcd <
very foundation ofa ilaha illa Allgh W

Imam Husaind bl T HQFIHe leader of the youth of Paradise, did not merely §=
sacrifice his own |Iife and the I|ives of&F

At of our own time and to be prepared for whatever consequences may come when standing ,
. for the truth. If youfaith is sincere and your conviction is firm, you will find the strength :

/e to face every trial.

Perhaps that is why countless nbtuslim scholars, poets, and leaders have
admired and quoted Imam Husain in their works. Figures sudPrerachandand
Mahatma Gandhiiound inspiration in his sacrifice. His legacy transcends religion,
nationality, and time, making him a universal role model for justice and human dignity.

.
.}. Islam does not teach us to fight only against-Murslims. Rather, it commands »
- us to stand against every form of falsehood, oppression, and injustice, and to strive forg=
what is right. Karbala is the greatest example of such a struggle and revolutachdste <
us never to fear tyrants or oppressors, even when we appear weak. Instead, we should;*
- remain steadfast, because ultimately we are accountable to Allah alone. -
Sometimes standing againstalim(oppressor) requires sacrificing not only your
own life but even the lives of those dearest to you. This is the excellence of Islam to
chooseAzimah(the higher path of resolve and sacrifice) oRelkhsah(concession and
ease).

Whenever we recognize the truth in our lives, we should support it and abandon
o+ falsehood. This beautiful lesson is reflected in the sacrifielanfat Hurri{ XX Kc Y p 2+
3 who left the camp of Yazid and joined the side of Haq and Imam HasaiibHDEH K

L
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: These teachings are not limited to the outward events of history; they are, first f<*
and foremost, lessons for our inner selves. The real battle is against the corruption withink?,.
us® our ego, hatred, backbiting, lying, enmity, jealousy, and ill will toward.othe '

o As my Master and Murshid Arif BillBhaikh Abu Saeeshys:

I mam Husain A.S fought against evi rs
must continue to wage war against Yazid, for every human being carries a +
within. -
. The soul is like Husain, while the lower self (nafs) is like Yazid. To live in sen
-y to the nafs is Yazidism. The body's faculties are the army that has already
under the domination of YaZithat is, the nafs. The nafs misuses this army a
leads it into sin, just as Yazid misused his army in Karbala and compelled it to
against Imam Aali Magam.

¢ Anger is Shimr. Desire is Ibn Ziyad. Intellect (aqgl) is3Hbe one who has
recognized and accepted the truth and understands that evil and disobec
S ultimately lead to destruction. Yet it remains weak, overwhelmed by the assat

: Yazid's occupiediy: the eyes, the ears, the tongue, the hands, and the other bc
v faculties.

These three forces the nafs (Yazid), anger (Shimr), and desire (lbn Ziyad) d
all ow the intellect, represented by

.
e 3 Arif Billah Shaikh Abu Saeec

“F This teaching is a profound spiritual allegory: Karbala is not only a historical eveng,
but an ongoing inner battle. Imam Husayn symbolizes the purified spirit, while Yazidg"

3 represents the ego (nafs). Shimr symbolizes uncontrolled anger, Ibn Ziyad representg<
ks worldly desires, and Hurr symbolizes the conscience or intellect that has recognized thé,.
S truth but struggles to overcome the do ¥
b lifelong jihad is to liberate the faculties from the rule ohtdfeso that the spirit of Husain

may triumph within.

A ShaikhAli Saeed Safawi .
Khang# e Arifia, India rys

‘ Phone:+91 90051 33338 :
E-Mail:alisaeed787@gmail.com
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EXCELLENCE AND
4 s PERFECTION [

Mufti Imamuddin Saeed ~

A reflection on faith, responsibility, craftsmanship, and Ihsan

Islamic law gives great importance to excellence, craftsmanship, and the proper

‘ fulfilment of responsibilities. Through excellence in work, civilizations are built, nations *-'
¢ rise, and human dignity is preserved. True faith cannot coexist with negligence,}
/ carelessness, or failure to perform one's duties properly. The more deeply faith is rooted}

in a believer's heart, the more clearly its effects appear in the quality of his work, the
perfection of his craft, and the fulfilment of his responsibilities.

-

True faith is a complete system of moral and spiritual training. It teaches a believer tg.
perform every task entrusted to him in the best possible manner. Islam encouragesf*
excellence not only in worship but also in all religious, professional, sociavoddty

P

= affairs. Perfection and quality are noble objectives intended by the Sacred Law through its:
commands and prohibitions. -

= A believer who understands this principle becomes motivated to carry out every .'
s responsibility entrusted to him by Allah in a way that benefits humanity, spreads
goodness, and contributes to the building of a righteous civilization.

1 QUALITYS MOREHMPORTANTHANQUANTITY

The Noble Quran directs our attention to the quality of our deeds rather than merel
+ their number. Allah created life and death as a test of human conduct and intention: rys

A -~ That He may test you as to which c
) 3 The Noble Quran

e P
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is best in deeds."” This teaches that sincerity, care, correctness, and excellence are morg®
valuable than quantity alone. A small deed performed properly and sincerbly mane
beloved to Allah than many deeds performed carelessly.

2  IHSAN LIVING WITHAWARENESS G LAH

principle of Ihsan: living and acting with the awareness that Allah is always watching us:$
M When the Prophet was asked about Ihsan, he said:

't is to worship Allah as though vy e
He sees you.?° &

3 The Hadith of Jibril

in worship, work, conduct, and the fulfiment of every duty. The believer does not work -+

only to impress people or to avoid criticism. He works carefully becauseows kmat
Allah sees the effort, intention, honesty, and quality behind every action. .

8 both the spiritual quality and the reward of one's actions.

. 3 NEGLIGENCE WORSHIREADS TANEGLIGENJBE.SEWHERE

Jt fails to perfect the greatest responsibility may also become careless in other areas of life§s -
He said:

pAs " The worst thief among people is tt ¢
3 Prophetic teaching
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The Companions asked how a person could steal from his prayer. The Prophegs"

explained: e

He does not complete its bowing ar
3 Prophetic explanation

This teaching makes it clear that haste, negligence, and incomplete effort have n@

humility, and completeness. These qualities should then appear in prod¢shites,
family responsibilities, social dealings, and service to others.

4  EBEXCELLENdB THH-OUNDATION OF THNIVERSE L/

Perfection and excellence are not limited to human actions. They are visible >
throughout the universe. The harmony, beauty, precision, and balance found in creatiof
demonstrate that excellence is a foundation upon which life stands.

The wor kmanship of Allah, who perf
3 The Noble Quran

The scholars explained that Allah perfected, strengthened, and beautifully designe
everything He created. The Quran further declares: .

" He perfected everything that He cr
3 The Noble Quran

look for any defect or inconsistency:

“You wi |l not see in the creation f
your vision: do you see any breaks? Then return your vision again and again
vision wil/ return to you humbl ed =&

3 The Noble Quran
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imbalance in creation would produce hardship and disorder in human life. The precisio "
of the universe therefore teaches people to adopt discipline, balance, resipnesitall
excellence in their own actions.

5 ARELIGIOUSBLIGATION ANDHUMANNECESSITY

Excellence is both a religious obligation and a human necessity. The Prophet taugh
that Allah loves excellence in every lawful form of work. It is reported that he said:

I ndeed, Allah |l oves that when one
3 A comprehensive principle of excellence +

e This teaching establishes a principle for every aspect of life. It is not limited to prayer §*
S fasting, pilgrimage, and other acts of worship. It also includes professional work, business
A education, family responsibilities, social dealings, ethics, behaamlpublic service.

- Excellence means performing a task in the best possible way, with precision, sincerity§& -
- responsibility, and care. It is not merely about finishing a task. It means refining it, |
:'.. correcting its shortcomings, and presenting it in its finest possible form.

6 EXCELLENCE RVERYDARESPONSIBILITIES

A teacher should teach with preparation and sincerity. A doctor should treat patients .'
with care and responsibility. A worker should perform duties honestly. A businesspersonie
should maintain fairness and transparency. Parents should fulfil the rights ciilcleen,
3 and children should honour their parents. Every person should strive to perform his or
her responsibilities with integrity and excellence. )

prs Excellence reflects sincerity of faith and embodies awareness of Allah in private ands.
in public. Through excellence, trusts are fulfilled, rights are delivered properly, andg®
responsibilities are completed without negligence.

|+(
378
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b weakness, laziness, negligence, dishonesty, and carelessness are among the majQ¢ "
- causes of decline and poor productivity. 2

7 TRUESPIRITUALITAPPEARS IN THRUALITY O©URWORK

: For this reason, excellence is not optional. It is a religious duty and a human necessi
" in every time and every place. A believer should strive for excellence in worship,
employment, education, relationships, public service, and all other resporssibilitie

- True Ihsan and genuine spirituality are not limited to words, appearances, or spirituals
claims. Real Sufism and true spiritual excellence are reflected in sincerity, discipline, goo
character, responsibility, and the perfection of every lawful task.

than destroyers and sources of benefit rather than harm. They contribute to the =
advancement of their communities and fulfil the purpose for which Allah entrusted themig .

B with their abilities and responsibilities. >
s ~May Allah grant us a correct wunder
- to practise sincerity, excellence, and perfection in all our religious and worldly a &

Ameen. °

Mufti Imamuddin Saeedi
Director of Education: ACNA
WhatsApp: +977 982058193
E-Mail:abuhuzaifa83@gmail.com
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